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Herbart and Riemann on the Mind

Overcoming Your Fears by
Increasing Your Geistesmassen'

by Helga Zepp-LaRouche

Thispresentationwasgiven asa keynotetothe | CLC/<chiller 4,400 extra police; telling the people who were doctors on
Ingtitute Labor Day annual conference, on Aug. 31, 2003. duty, “Don’t come to the hospital.” He had alerted extra peo-
Mrs. LaRouche was introduced by Schiller Ingtitute Vice- ple. And you know, it could have been a riot—if somebody
President and civil rights heroine Mrs. Amelia Boynton had—ijust think of more than 250,000 people together: If

Robinson. somebody had gotten sick in that crowd; had fallen down.
They would have said, “Oh! They're fighting!” And, the
Amelia Boynton Robinson: .. .| would like to continue  troopers would have come, and it would have been ariot.

what we were talking about yesterday, when it comes down
to fear. But, | would like to speak about my experience, inCivil Rightsvs. Fearsin Alabama
dealing with people about fear. Fear! And, there’s nothing worse than fear. It is a handi-

| came up in a family, where we didn’t know anything cap. And, unless we can deal with that ourselves, within, and
aboutfear. Andthe firstencounter that | got, was after | graduwhen we get to the place, that we place faith in the place of
ated from Tuskegee, and went to teach in Americus, Georgia.  fear—then, of course, we will be able to overcome a whole
I was young, stillin my teens. And | walked up to the window, lot of things.

with my first check, and there was a great, big, burly man, I think of the time, that the people shot in the house. They
standing up at the window. And on my mind was, “l wonder were afraid of our going about, teaching people how to fill the
what is my ‘boyfriend’ doing?” applications out [to register to vote]. That we were telling

And, he looked at me while | was standing at the window;people, who were slaves on the plantation, “Get off of this
and he said, “Don’t you see me standing up here? Getaway  place. We will help you, if you can find a place. Even if it's
from that window, nigger!” And, | put my hands on my hips, just five acres, to get from under this system.”
because | didn’'t know anything about the difference, and | And of course, the plantation owners didn't like it, and
said, “Who do you thinkyou are talking to? I'm not one of they did some of everything that they possibly could. And the
them!” And, | guess | was thinking about: | was not a citizen last thing they did, was when they came into my husband'’s
of America. He held up his hand to hit me. | looked him office—one man, with a stick, and made an attempt to hit him.
straightin the eye. And he put his hand down, and walked off. ~ And, | happened to be there, when | caught the stick.

And | said, “Hah! He’d better not hit me!” And my husband was the most—I think, when it comes

I had no fear. And, when | walked out, and | saw the down to being the type of person that was non-violent: he was
president of the organization of—this was a Baptist school—the most non-violent person that | have ever seen.
and he said, “Don’t you know that man would lynch you?” And, when these two guys came in, and pushed him out
And then | began to realize, that people are afraid of fear. of the office. And the man screamed, with froth coming out

And | thought about what Roosevelt said, afterward; and  of his mouth; his eyes looked like two coals of fire, screaming,
that was: The greatest fear in the world, is fear itself. “Give me my stick!” And my husband said, “Give him his

And, as | said, yesterday, itis a handicap. And | could see stick.” And | threw the stick out of the window. He took it—
so it much in Selma, Alabama and in Dallas County [whereand this is an old building, with maybe the plate glass being

Selma is]. Because, | didn’t know people would be afraid—  more than a half-inch thick; he broke the door, and the two
afraid of something, that they didn't know why. And, the plate glass windows down, from the top to the bottom.
article | said, yesterday, about Kennedy, when we were to And, this office was across from the City Hall. They took

have the dream [march] of Dr. King; and he [Kennedy] hadtheir binoculars, as they always did; looked straight into our
office, to see who came in and out. And they figured that,

1. A conception meaning literally, “thought-masses,” but better compre- VWell, you didn’t do 'SUCh a good J'Ob-"_ Finally, after having
hended as “thought-objects,” definitely-formed and lasting ideas. called them [the police] a couple of times, they came over,
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and gently led himacrossthestreet—andinfiveminutestime,
he was walking down the street.

But, | wasn't afraid. However, my husband went to the
hospital for thelast time. And, when hedied—. See, weasked
Dr. King to come into Selma, but he did not come in, but he
did sendayoung manthere, by thenameof Bernard L af ayette.
And, when my husband passed, Bernard L afayette, who was
working with the young people, said to a minister, that he
would like to have a memoria for Mr. Boynton. And, this
minister said, “1’d be glad to have it”; but, he spoke aso to
those people, who were the outstanding peoplein the church,
and they said, “Oh no you don't! Y ou’re not having any me-
morial here for that man! Y ou know white people don’t like
him; and we' re not going to haveit.”

They wereafraid! They wereafraid of what might happen
to them.

In the meantime, the sheriff said, “ All full-blooded white
men, come to my office; be sworn in and be given ammuni-
tion.” And they came. They left their dtills; they left their
plows; they left their country homes; they left their town
homes. They went on, and they were sworn in. That night,
when they went to the church, there were around 300-plus
people: They hadto comethrough alineof deputized sheriffs.
They camein trucks; they camein cars; they came on foot.

And Selmaisasmall place—they had then about 25,000
people. They knew a whole lot of people who attended the
meeting. And, when they attended the meeting, they found
out that some of these people, these deputized sheriffs, were
also in the church. Some were on the outside. And this was
on Friday night—Friday night, now, and they were not trying
to register and vote. Because they were afraid. But, the chil-
dren, their children, less than 20 years old, were out there
marching, trying to get their parents registered.

But, on Monday morning, when they got ready to go to
their jobs, in thefactories, onthefarms, wherever they had to
go, they weretold, “Y ou'refired. Y ou don’t have any job. Go
back home.” And, they said, “Well—why? Didn’'t | do my
jobwell, when | left here on Friday evening?’

“Y es. But, you attended that memorial for S.W. Boynton.
Y ou don’t have any job!”

‘People Plant Fear in Their Minds

Fear! They put fear in the minds of those people. And,
that is the reason, why they acted as they were. They had
no jobs.

But—it did something. Something clicked within their
minds. “Herel am, ahuman being, over 21 yearsof age, doing
agood job. And yet, at night, | can't go to my church. My
children are out there marching and demonstrating, that | can
becomeacitizen! | gototheoffice, and | see, onthe Boyntons
officewall, that * A V oteless People |s Hopeless People.” I'm
goingto getintothat line, and I’ m going to continueto march,
and demonstrate, until | become aregistered voter!”

And, from that, we got the Voting Rights Act—because
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Helga Zepp-LaRouche at the World Forum conference in Rhodes
in early September. “ Schiller’ s conception of the * beautiful soul,’
is more important, and more actual today, than ever before. . . . In
the Fourth Aesthetical Letter, hewrites: ‘ Every individual man,
one can say, carries by predisposition and destiny, a purely ideal
man within himself, and to agree with whose immutable unity in all
of itsalterations, isthe great task of hisexistence.’ ”

the fear: We have to wash that fear, out of us, and have faith
in whatever we do, when we know, we did right.

Dr. King came into Selma, on Jan. 2, 1965. That was the
first time. When hecameinto Selma, hecameintomy office—
the office where my husband was (he had passed then). And
when he came to the office, not one person—now thisis an
office, and onthestreet, you had the businessand professional
African-Americans; across the street is the City Hall—not
one person came to the office and said, “We're glad to see
you.” Because, they too—Ilike |—received telephone calls,
saying, “Don’'t have anything to do with Dr. King. Don't
invite him. Don’t have anything, because of the fact, he's a
Communist; he'sarabble-rouser.”

And, of course, as | tell them, and as | tell people now
who say anything about Schiller Institute, Lyndon LaRouche,
or any of the others: “See for yourself. Don't take what you
hear. Because people plant fear into the minds, and if you
don't get that fear out of you, you are handicapping yourself.”

So, when he came to the office, with nobody—now, all of
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those peopl e, thedoctors, the dentists, the professional people
having offices on that street—and not one of them. And, he
said, “ | wanttogototherestaurant” ; and of course, everything
was segregated in those days. | took him to the restaurant, to
the section where there were afew people, and, around in the
sectionthere, thereweresome peoplewhowereplaying cards.
And, when heleft, those peopl e left with him—Ilike atumble-
weed. Hewent to another restaurant, and some of these people
who were hanging around, caught on, and knew that he had
something good to tell them: And, that is the way, that the
people beganto realizein Selma, that this man had asolution
to their problem.

Only when the news mediacameinto Selma, those digni-
taries decided that they wanted to be seen and heard, so they
got everywhere: They got in the pulpit; they got in the choir
stand; they got everywhere. The people in the choir had no-
whereto be, becausethe preachersand theteachersand every-
body, wanted to be seen.

So, we haveto drivefear out. We are—each of us—isthe
master of our fate. Each of us, isthe captain of our soul. We
will haveto replace fear with faith. Faith has power.

Often one thinks of an idea, and they can think what they
can do with that idea. Because, if they have faith, they can
tackle that problem. They can believe. They can listen. And
their faith has, within it, enfolded within it, love. And love
is a cleanser, that will excel any kind of problem that we
might have.

And we have aproblem solver here. And, if youlisten, to
what our speaker isgoingto say, whenyou leavethisbuilding,
you will fedl uplifted; you will feel light; you will realize that
you have the ammunition to do away with fear, and to have
within you, the faith to conquer any solution that you might
have.

And | introduceto some of you, and present to others, one
of the greatest persons that you have, that dispel whatever
fear you have: Andthatismy daughter, and your friend, Helga
Zepp-LaRouche.

Helga Zepp-LaRouche

Thank you Amelia, my sweetheart. Sheis a sweetheart.

WEell, I’'m going to speak to you today, about how to de-
velop one's personality, through becoming a more perfectly
harmonized human being. But, before | go into the actual
subject of my presentation today, let me quickly referencethe
strategic situation, in which wefind ourselves. And | want to
start by reading the beginning of my speech, madein the Bad
Schwal bach conferenceon March 22. Thiswastwo daysafter
the war against Irag had started, and | said the following:

So, if Friedrich Schiller would be alive today, and he

would look at this strategic situation, and the historical
moment, what would he say? I'm sure he would say
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something like, “You foolish people! Don't you see,
that Nemesis is about to strike? That there is a higher
lawfulness, which will come back, and haunt you, for
what you are doing?’ The crime committed is enor-
mous. The presumptuous arrogance of the present War
Party is paired with an enormous guilt, which nobody
will take away from them. The defiance of truth and
justice, is so gigantic, that Nemesis will strike. The
higher lawfulness of thelawsof the universewill assert
themselves, given the fact that there is no case against
Irag; that there is no threat against any country; not its
neighbors, and for sure, not the United States. That
there is no proven link to al-Qaeda, and that there was
compliance with the UN inspection process.

There is no UN mandate, to use force. And there-
fore, given that al of these things are the case, this
represents a war of aggression, which, as Lyn was
pointing out, may trigger a global nuclear war. The
doctrine of pre-emptive war, theincredibleideato use
afirst-strike nuclear weapon against countries that do
not have nuclear weapons—if not stopped—meansthe
end of international law, and the return to barbarism. It
could plunge the world into a Dark Age, and interna-
tional anarchy, whichiswhy wehavetowork toreverse
it, asquickly as possible.

ThePrincipleof Nemesis

Now, we are five months later, and indeed, you can see,
that the Iraq War, which was awar without any justification
based entirely on laws, is becoming the Nemesis for the War
Party. Now, Nemesis, in Greek mythology, isthe principle of
justice. It’ saprinciplewhich comesdowninhistory, topunish
the criminal. And Schiller has used this idea of Nemesis—
that there is ahigher lawfulness, which man can not touch—
in many of his historical dramas: in the Don Carlos play; in
Wallenstein; in the Bride of Messina; in the Demetrius
fragment.

And, today, you can see Nemesis in action: Iraq has be-
comeaquagmire, whichisbecomingworseevery week. And,
it isalso becoming Nemesisfor the entireimperial project of
thisadministration.

Peoplein Americamay not be fully aware of it, but there
are tectonic changes taking place in the world, right now.
And, they could have terrible consequences for world peace.

A journalist who often writes interesting articles, and
whom | only quote because he is a reflection of what many
peoplein other countriesarethinking—namely, acertain per-
son with the name of [William] Pfaff—wrote, on Aug. 23in
thenternational Herald Tribune: He denounced the philoso-
phers of chaos in the Bush Administration, who will go for
new wars in the future. He said, “The disaster in Irag was
foreseen by them, and they dismissedit. Theneo-consbelieve
that destructionwill lead to new creation.” Thisistheoldidea
of the Conservative Revolution, which is another word for
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Synarchism. “ Thesewars are never successful, and they have
no exit strategy. And therefore, the only resort they have is
escalation, new attacks elsewhere.”

Then, he said: Iraq and Afghanistan are both situations,
where the U.S. forces are already over-stretched, and no
American soldier is safe. But, if you look at the other as-
pects—the | sragli-Pal estinian situati on, together withthewar
in Irag, it'stoo much for the Arab world. And, if the United
States would do anything against Iran, thiswould lead to an
unprecedented explosion. The big concern is, that the U.S.
doctrine of preventive nuclear war will go into effect else-
where.

Now, that is the big worry, the big concern, of alot of
peoplewe have been talking to, in the last weeksand months.
We talked to one source, which | quote to you, again, just
because he's reflective of what a lot of people are saying.
This person said—and he’ sahigh-ranking military personin
continental Europe—"“Too many people in Washington are
blinded to what the world reaction has been, since Bush, for
the first time, talked about pre-emptive nuclear war, in June
2002; and especialy since the declaration of thisdoctrine, in
September 2002.”

Theidea, that the United States could start anuclear war,
and that international law, in Irag, was thrown out of the
window, hasled already to acomplete, seismic shiftinworld
relations, right now. And you have a covert re-arming going
on, onaworld scale. Russiaand other countriesarebeefing up
their own nuclear capability. Russiaisbuilding new strategic
nuclear subs; they just conducted a huge Russian naval ma-
neuver in the Pacific. And people in Russia and China have
told usthat they will never allow the United States to control
the Korean Peninsula

Now, if, for somereason, the North K oreasituationwould
escalate, and given the fact that the United States is over-
stretched in Afghanistan and Iraqg, the danger is that nuclear
weapons could cometo use; and then you have immediately,
the conflict with Russiaand China. And, that’s how close we
are to an escalation of the situation, and that iswhat terrifies
and motivates every country, every government, around the
world.

And, | cantell you, that all sources, all top-ranking politi-
cians, strategists, military people we talked to in the last pe-
riod, they all—and some of them have been Atlanticists for
30-40 years, or more, of their life, who are firm friends of the
United States; they’re not anti-American, don't fall for that
for onesecond—they al say, that they are now thinking about
the United States in ways they never thought they would be
thinking about. And that, now, evenif they didn’t liketo talk
about LaRouchein the past, before, that they are now saying
that what Lynisdoing in the United States, in hiseffort to get
Cheney out of office, isthe only realistic option to prevent a
course to World War I11. And, that is the joint opinion of
peoplein Germany, France, Italy, Russia, China, India, Tur-
key, and many other countries.
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So, | think it isvery important that you keep that in mind,
because, whatever you do, will be looked at, by the world,
from that standpoint: That our ability to change the United
Statesfrom theinside, isregarded by these people asthe only
realistic chanceto stop World War I11.

Plato’s‘Cave and Imperialism

Now, this is a pretty scary picture. But, as Amelia was
saying, aready, it is very important, not to react with fear to
that, but with the determination to act to stop it.

Now, how do we arrive at that? How do we manageto be
resolute, determined, and not react with fear? Well, first of
all, we have to understand that there is an inner connection
between the systemic collapse of the world financia system,
and thedanger of war. The problemis, that already beforethe
“chicken-hawks’ madeacoupintheU.S. administration, the
idea of a U.S. world empire aready existed as a tendency;
and, all global institutions already were taken over by neo-
liberal monetarism—free-market economy, globalization. If
youlook at al theingtitutions, the M F—the World Bank, the
WTO—they already al werein the control of these forces.

So, even one would take the danger of nuclear war away,
we are aready at the end of an epoch. And the question,
therefore, isif the old paradigm—the old set of values, which
have led the world to this crisis—will be replaced by a new
paradigm which will throw the world into a New Dark Age
and barbarism, aswe can seeit, in many placesin theworld;
or, if we can make a new paradigm, which is worthy of the
dignity of man.

If you want to find a positive answer to this problem, we
have to deal with the problem [Lyndon LaRouche] has been
discussing in many of his recent papers about “Visualizing
the Complex Domain,” and other papers: Namely, that there
are two completely opposing, epistemological traditions in
European history. One of thesetraditionsis associated with a
set of axioms, which isresponsiblefor the present crisis. The
second hasideas and principles, which arethe basisfor over-
coming the present crisis.

Now, the first tradition, Plato references in his famous
example of the cave, where he says, that people, who are
sittinginadimly lit cave, and they see the shadowsfrom real
events coming from the outside, only in the form of shadows
on an uneven wall. And, they think that what they see there,
namely what they can grasp with their sense-perception, is
the real universe. But, the real universe does not exist for
them. They can not |ook outside the cave. And that tradition,
which assumes that sense-perception is the only way of hu-
man knowledge—that what you can see, feel, smell, hear,
perceive with your senses—that that iswhat you know. Y our
experience; your hard facts.

Now, this tradition has generated, in European history,
positivism, empiricism, materialism, utilitarianism; and it al-
ways was associated with the imperial form of the state:
Which wasthe idea, that you have asmall, oligarchical €elite,
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which rules over 95% or more of the masses of people, who
are backward, stupid, illiterate, and who are not much better
than human cattle. It'swhat Schiller describesin the “ Solon
and Lycurgus’ piece, as the “helots,” the daves, which can
be killed by the oligarchy, whenever they feel that there are
too many of them. And, thisform of thinking—thisideathat
some people arejust not human—is, today, the problem with
the extreme utilitarianism of globalization and the share-
holder-value society, which today has thrown alarge part of
mankind into that status, of being just human cattle.

The imperial forces think that they can maintain their
power, only if themassesarebackward, and “ other-directed”;
as it was the case with the Roman Empire, where the circus,
the“bread and circuses,” were used to keep the peoplevulgar,
evil, nasty, and oriented toward entertainment. In the same
way, youhaveseen, inthelast years, |ast decades, asystematic
moroni zation, through the entertainment industry, and people
have been reduced to wanting to build their bodies, but not
their brains. A recent example: We have seen what happens,
if this process takes place—actually, | saw Schwarzenegger
onthe TV, and | heard these stories about the flab; and he had
aT-shirt, and he has this gigantic arm, but it was flabby!

So, in the meantime, in the last decades, the population
was dumbed-down, moronized, and basically, unfortunately,
the people who underwent this process of manipulation
seemed to even verify theoligarchical model, that manisonly
abeing of sense perception. Because, what people have, more
and more, at least in the Western countries, demonstrated is
a seemingly endless lust for money; an incredible object-
fixation—people want to get the newest gadget, the newest
thing, the newest electronic device, the fun in the here and
Now.

Now, that isthe present condition of our civilization.

Schiller: The Perfectibility of Man

Now, thesecond tradition, inwhich wecanfind the princi-
plesto overcomethiscrisis, isthe Platonic humanist tradition,
which regards man as a cognitive being, capable of creative
reason and the formulation of better and better hypotheses, to
understand the laws of the physical creation, in a better and
better way. And, to understand the laws of the cosmic order.
With that tradition, you have the idea of a state, whose only
legitimacy comes from the fact that the government is ori-
ented toward the common good.

And, itisassociated with theideaof alimitlessperfectibil-
ity of man. This idea first existed with Plato. It, for sure,
existed in Christianity: namely, the idea that every man is
created in the image of God. But, aswe know, because of the
Roman Empire and the Dark Age afterwards, thisideawhich
existed in Christianity, was never politically realized. And
this occurred, for the first time, in the 15th Century, with the
development of the sovereign nation-state. And from the 15th
Century onward, you had, for thefirst time, the idea that the
development of the citizen wasthe primeinterest of the state,
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because that is, actualy, the only source of wealth for ev-
erybody.

Now, I'm absolutely convinced, that we will come out of
this present crisis only if we shift away from the first para-
digm—the world of sense-perception, egoism, free-market
economy—and that wereplaceit with anew policy, based on
the general welfare, combined with a cultural renaissance.
And that only if we revive the best traditions of the Platonic
tradition, can we accomplish that.

Now, all great thinkers of universal history have aroleto
play. All of them haveto berevived and actualized. But, | till
believe that there is one person, who is particularly relevant
for thisproblem of overcoming theworld of sense-perception;
and that is my good, old friend, Friedrich Schiller. Because
Schiller’s conception of the “beautiful soul,” ismoreimpor-
tant, and more actual today, than ever before. For those of you
who have read the Aesthetical Letters, you will remember,
that in the Fourth Letter, he writes: “Every individual man,
one can say, carries by predisposition and destiny, a purely
ideal manwithin himself, and to agreewith whoseimmutable
unity inall of itsalterations, isthe great task of hisexistence.”

Wow! You can hear, already, how people, you know,
disagree. And shriek: “A purely ideal man! This is totally
against the spirit of the time! The spirit of the time has com-
pletely other heroes: Rambo, Terminators, game shows—
‘How To Become a Millionaire.” These are not purely ideal
men!” And, you know, we talk about a no-future generation:
| just read in the Washington Post this week, that a 13-year-
old boy was standing in front of a court, with shackles on
his ankles; and he was accused of voluntary manslaughter,
because he had stolen a car, and then played with some other
youngsters, robbersand police, inthe context of which hehad
run over a person, who got killed. Now, the image—of a
13-year-old, with shackles on his ankles, being accused of
manslaughter—what other image do you need, that some-
thing is absolutely, fundamentally wrong with society?

Now, if Schiller would be alive, today, he would ask the
same question he asked during his time: Where should the
improvement come from, when the government is corrupt,
and the masses are degenerated? Schiller described the frac-
tured spiritual condition of the people of his time, in terms
virtually identical, to what we would say today, about the
present situation. He said: “Now, however, want rules. And
sunken humanity bends under its tyrannical yoke. Utility is
the great idol of the time, for which all powers slave, and all
talents should pay homage,” he says in the Second Letter.
And, in the Sixth Letter, he describes the person, who is en-
snared with the world of materialism: “We do not see merely
theindividual subject, but rather entire classes of men, unfold
only a part of their natural gifts, while the rest, as with a
stunted plant, scarcely are suggested with afaint trace. Eter-
nally only asinglefragment of thewhole, man develops him-
self as a fragment; eternaly it is only monotonous noise of
the wheel, that he resolvesin his ear. He never develops the
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harmony of his being; and instead of impressing humanity
upon hisnature, hebecomesmerely animprint of hisbusiness,
of hisscience.”

What can be done, if the Zeitgeist, the spirit of the time,
is yanking most people downward, into the realm of mere
physical existence and sensua experience? Many philoso-
pherswere struggling with theidea, and were convinced that
reason can be developed, and limitlessly developed. But
Schiller isthe one person, of all thethinkers, poets, and scien-
tists| know, who focused very much onthe methodto ennoble
theemotionsto beonthesamelevel asreason. And hedefined,
as the world-historical goal of human development, the idea
to establish an inner agreement between histwo natures—the
sensual and the cognitive—to always be aharmonious unity,
and with hisfull-voiced humanity, to act.

Educating the Emotions

For Schiller, the “beautiful soul” was the highest aim of
development. The beautiful soul is a person for whom free-
dom and necessity, duty and passion, merge into a unity, so
that the person can alwaysblindly trust their instincts, because
the ingtincts and the emotions would never tell the person
anything different than what reason dictates. Schiller de-
scribed such aperson, inthefamousKallias Letters, asbeing
the Good Samaritan; where he goes through five examples of
people who are acting to help a person on the wayside; and
only the person who completely—without thinking for one
second about how this affects his own interests, when he
stops and helps this person—that only such a person is a
beautiful soul.

Well, because people are, presently, like stunted plants,
the education of the emotional faculties—the Empfin-
dungsver mbgen—isour era’ smost urgent need, said Schiller.
And, if this was case for Schiller’stime, how much moreis
thiseducation of theemotional faculties, important and urgent
today? Becausetoday, we have an excessive demand for sen-
sual gratification, which goes hand-in-hand with clinging to
one's own identity in the world of senses: i.e, the desire to
satisfy one’s own ego; which is, today, coupled with a brutal
indifference towards the needs of suffering humanity. If you
look at thepitiableconditioninwhichthemajority of mankind
lives today, a condition which outrages those who are empa
thetic, calling upon them to act—the majority of people sim-
ply lack of strength of imagination required to lift their own
thoughts and feeling above the minuscule confines of their
own personal lives. If you confront such a person, with the
greater issuesof mankind, apsychological block kicksin, and
they say, “1 don’'t gothere. I’'m not interested in Africa. Don't
bother me. I have my family, and my vacation to think about,
and | can not act on what you say.”

Theproblemis, that apersonwhoseidentity isexclusively
confined to the realm of their own sense experience, will
inevitably react with fear, whenever they cometotherealiza
tion, that if they think about something which hasimplications
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they don’'t want to face—that their own physical existence
could be threatened, in any way—then, they block. It's a
psychological block, which kicks in, the moment such an
issueisraised.

And for this, Schiller’s conception of the Sublime is the
absolute crucia idea: To educatethe emotional faculties. “As
a sentient creature, we are dependent. But, as cognitive be-
ings, we are free,” he writesin On the Sublime. “ As sentient
creatures, our self-preservation instinct comes immediately
into play, the moment something makes us fearful. Or pain,
or physical injury terrifies us, and our attempt to wall our-
selves off, in order to preserve our physical existence, turns
usinto daves.”

In the second essay, Concer ning the Sublime (because he
wrote two different writings on the Sublime), Schiller says,
“All other things ‘must.” But man is the being, who wills.
Precisely for this reason, is nothing so unworthy of man, as
to suffer violence, for violence annuls him. Who doesit to us,
disputes nothing less than our humanity. Who suffersit, ina
cowardly manner, throws away his humanity.”

Now, that is why terrorism, today, is being used by the
oligarchy, to turn people into slaves. Because of Sept. 11,
because of other threats, if people are starting to be afraid,
of this and other perils, they stop thinking. They turn into
vegetables. Schiller wrote, in 1801, “People could be devel-
oped into demi-gods, if only we sought through education to
rid them of fear. Nothing in the world can make a person
unhappier, than fear, pure and simple.”

The Sublime

Now, Schiller's answer to this problem lies in placing
one' sownidentity not inthelevel of one' sphysical existence,
but on the level of the Sublime; something which is only
possible, if thehuman beingis, indeed, thinking about univer-
sal ideas and principles, which reach beyond the confines of
his own personal life. Only when he can view his moral, not
his sensua nature, as hislife's primary mission, can he put
his sensual nature in check, and give his cognitive nature the
upper hand. A person who haslearned to think and feel onthe
level of the Sublime, will aso not succumb to the fear of
death, but will, even given the limited life-span, live, while
he is alive, dready, in immortality. “Great, is who defeats
what is fearsome. Sublime is he, who even as he perishesiit,
fearsit not,” says Schiller.

Schiller says, aso, “ The capacity to let the sublime enter
into one’ sown emational life, isalone, oneof human nature’ s
most magnificent potentials, because it makes him perfectly
free.” No animal can think the Sublime: They may be loving
and sweet and playful—all of these beautiful things. But, no
animal can say, “| place my identity in principles, which go
beyond my cat existence, my dog existence, my donkey exis-
tence.” That isoneof thethingswhichisentirely, only man's
ability. Only man can befree.

Schiller regards beauty as a necessary condition for hu-
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manity. But, beauty only encompassestheworld of thesenses.
It brings the world of the sensesto its highest potential. But,
the Sublime must be joined with the beautiful, in order to
make the aesthetic education into a complete whole. And, to
broaden the human heart’ s capacity to takein emotionsto the
full extent of our endowment, and thus, beyond the world
of senses.

Herbart: Mathematics and Psychology

Now, | will introduce another thinker, who | think isvery
important, not so much that you would believe, or take every
word he says; but, because heisavery crucia counterpart of
thisideaof the Sublimeby Schiller: Andtheperson|’mgoing
to talk about now, is Johann Friedrich Herbart, whom Bern-
hard Riemann described—together with Carl Gauss—as the
two most important influences to allow him to develop his
idea of Riemannian manifolds.

And | found a very interesting article, or work by [Her-
bart], which sounds alittle bit funny, but it is actualy very,
very interesting. It'scalled: “ Onthe Possibility and Necessity
of Applying Mathematicsto Psychology.”

Now, how can one apply mathematicsto psychology?

Herbart says, “ So far, mathematics has only been applied
to objects; to lengths, to measurement, and so forth. But, how
can one measure the mental process: perceptions, feelings,
desires, arechangingrapidly, and how can onemeasurethem?
How can one determine their magnitude? Thought, an idea
passing through the mind, is faster than the lightning in the
storm. Moods are changing quicker than the wind, and the
weather. How isit possibleto find amathematical lawfulness
for thought?’

WEell, he says, if we can't measure, we can't calculate.
Therefore, itisimpossibleto use mathematicsfor psychology,
iswhat peoplenormally say. But, thisisasyllogism, amixture
of habit and lies. And Herbart says, it's completely wrong,
that one could only calculate if one has measured before.
Totally the opposite, he says. And now, he launches a big
attack against Newton, and hisfamous sentence, “ Et hypothe-
sisnon fingo”: Y ou don’t need hypothesis. Herbart says:

The assertion that you can only perform calculations
after you have first made measurements, is compl etely
false. Quite the contrary! You can make calculations
onthebasisof any hypothetically assumed relationship
of magnitudes—indeed, even of a demonstrably false
one. And when we are considering deeply hidden, but
nonethel essimportant issues, we are obliged to experi-
ment in hypotheses as long as is necessary, and to use
calculation to investigate the consequences flowing
therefrom as accurately asis necessary, for usto deter-

Johann Friedrich
Herbart (1776-
1841), the scientist
who, in“ On the
Possibility and
Necessity of
Applying
Mathematicsto
Psychology,” posed
the question of
higher mathematics
“measuring” the
objects of thought
inthe mind, and
their
interconnections or
resonances, for the
first time.

with the ellipse, in order to trace back the origin of the
planets movements; and he compared the squares of
the orbital periodswith the cubes of the mean distances
[from the Sun], before hefound that they werein agree-
ment. (pp. 136-137)2

And then, Herbart gives an image, which | found
very fascinating; because tonight, in the panel about
science and Mars and the Crab Nebula, you will (asfar
as | can tell) see a satellite film of the movements of
Mars: whichismainly going likethat. It makesacircle,
and seems to be completely off its orbit. And Herbart

says:

Theword planet indicates something wayward or veer-
ing off course, or, if you will, with reference to the
phantasms of astrology, an errant knight who romanti-
cally goes out on fearsome or amorous adventures. . . .
The errant knights have al vanished like ghosts now,
and since then, ignorance has been supplanted by sci-
ence. Now the planets all behave according to what the
calendar says; and that's very naturally the case, since
it’ sthe calendars which have learned to behave accord-
ing to what the planets say. And precisely so, and in
thisvery same sense, geniuswould now behave accord-
ing to what psychology says, if only our psychology

mine which of the various hypotheses coincides with
our experience. Thus, the ancient astronomers experi-
mented with eccentric circles, and K epler experimented
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2. From: Johann Friedrich Herbarts Kleinere Abhandlungen zur Psycholo-
gie, Nachdruck der Ausgaben 1811-1840 (Johann Friedrich Herbart's
Smaller Paperson Psychology, Reprintsfrom the 1811-1840 Editions), Am-
sterdam, 1969.
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were based on as much true science as our calendars
are. Let so much be said about genius, which indeed
has no knowledge of the rules of its own behavior, but
which neverthel esscannot deny that it hassuch—since,
after all, non-knowledge is no proof of non-exis-
tence.” (p. 140)

The human soul, Herbart says, is no doll theater. And
our wishes and decisions are not puppets, where the puppet-
master pulls the strings in some outer-directed fashion. But
our real, own life liesin our will. The rules are not outside.
They are our own mental rules, and not derived from the
material world; but thesoul perceivesthat theruleisneverthe-
less certain and solid, and therefore, it reacts to push and
pressure. “By virtue of this solid definiteness, it has more
similarity to the otherwise completely alien laws of percus-
sion and pressure, than it doeswith the wonders of ostensibly
ineffable Freedom.” (pp. 141-142)

Then, he calms people down, and says, Look, if | try to
apply mathematics to understand your thought processes, do
not be afraid, because numbersand letterswill not get to your
inner secretsof the heart, and | will not steal your secrets, this
way: “and in this respect, common sense will always be far
more clever and formidable than all of mathematics and psy-
chology put together. . . ."

Connection of Thoughts,
Not Sense-Per ceptions

But, let’s start with two magnitudes: How to measure the
thought processes. First, the power of each perception; and
secondly, the degree of itsblock or inhibition. And there, we
come again to this question of fear, because the power of the
perception is one magnitude, but the fear which blocksit, the
degreeof inhibition, isthat which preventsit fromdevel oping.
Herbart wrote:

Thetimeisnow cometo describewith greater precision
the magnitudes which present themselves to us as sus-
ceptible of calculation. We must proceed from what is
most simple, and must start out by excluding al rela-
tions between thoughts. What remains for us to con-
sider, then, are only two magnitudes: the strength of
each separate thought, and the degree of delimitation
between them.

Here we aready have enough material for calcula-
tion, for us to uncover the primary reason for two uni-
versal psychological phenomena: that at any given
point in time, the great majority of our thoughts are
latent; and, secondly, the equally remarkable fact that,
aslong as physiological causes do not bring about the
state of sleep, there is never atime when al thoughts
are simultaneously latent, and also never all but one;
but rather that, while the body is awake, what is being
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thought is never entirely simple, but rather is, at least
to some extent, compound. (p. 144)

The calculation, what is the power of each conception,
and what is the degree of itsinhibition, or block, is still very
simple. It becomesmorecomplicated, if onetakes, asacertain
magnitude, the degree of the connectionsamong the different
conceptions. Then, the earlier result changes.

The calculationswe could make of the strength of each
separate thought, and of the degree of pairwisedelimit-
ation between them, are still extremely simple; but they
aready become much more involved as soon as we
bring into consideration athird magnitude, namely, the
degree of connection between thoughts. Our previous
results are then changed, and new ones enter as well.
Moreover, now yet a fourth magnitude presents itself
for inclusion in our calculations, namely the aggregate
of the connected thoughts. Of special note here are the
longer or shorter sequences of thought with imperfect
inter connection, such as are formed when each succes-
sive thought is, to a certain degree, connected to its
successor, thefirst with the second, the second with the
third, thelatter with thefourth, and so on, but wherethe
second thought meshes either not at all, or only weakly,
with the fourth. Such sequences of thought are similar
tothefilamentsor fibersout of whichlarger intellectual
organs are composed; and they have their own quite
definite laws of stimulation, a precise knowledge of
which is, in fact, a the very core of psychology. . ..
Even the concepts of space and of time havetheir origin
and dwelling-place here, and not in alegedly basic
forms of sense-perception. (p. 145)

Now, this obviously has a lot to do with the theory of
memory, thetheory of ideaassociation, and imagination. But,
it’ salso away to know therulesof emotions, desires, and pas-
sions.

And then, Herbart says: | say bluntly, mathematics just
reveals the gigantic ignorance in which psychology was, up
to now. Even the conceptions we have about space and time,
have their origin here, not in the so-called sense-perception.
In other words, the ideas, the series of conceptions you have
built in your mind, form the hypothesis about the sensuous
world, and not what the experience concludesfrom the sensu-
ousworld—which geometry it is.

Lyn called this, the geometry of the Sensorium, as oppo-
siteto the geometry of universally verifiable principles. Her-
bart says, sense-perception does not lead to the conception,
but the conception inthe mind isthe origin.

When we consider fully formed sequences of thought,
there arise further, new quantifications of whether they
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Bernhard Riemann in 1863. “ Riemann says, ‘ For the explanation
of thelife of our soul, we must assume that the Geistesmassen
created in our nerve processes continue to exist as part of our soul.
That their inner connection remains, and that they only change
insofar aswe add new Gel stesmassen. An immediate consequence
of thisis, that the souls of organic beings—that is, Geistesmassen
which come into being during the lifetime—continue to exist after
death.’ ”

are affected by some stimulus at only one point, or at
many points simultaneously; and, similarly, whether
they are more, or less, in a state of evolution or involu-
tion; and, further, whether out of these sequences,
which | described earlier asfilamentsor fibers, alarger
or smaller tissue has formed, and how this tissue is
constructed—an object which, indeed, across various
different people, must have a great degree of unifor-
mity, given the common world of thought which we
inhabit; and which must spark further associations
among thoughts and create new ones—but doing soin
such a way, that significant modifications occur, de-
pending upon the particular individua’s intellectual
rhythm, as a result of the constitution of his nervous
system and of his entire body; along with yet other
maodifications which determine the individual’ s sphere
of experience and mental habits, and which one can
seek to deliberately guide, through the use of education
and instruction. (pp. 145-146)
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Man’sHumanity IsThrough Education

And Herbart says, since the actual humanity of man, oc-
curs through education—it’ s not determined by the genes—
mathematicsisimportant to discover theway, how thesucces-
sive ennoblement of the mind and the human spirit proceeds.
Inthemind, not all conceptionsare proportionally connected.
Not all have the same “mobility.” And then he uses a very
beautiful metaphor, to describe how the different qualities
of the different conceptions and the different ideas relate to
each other:

that liketheatmosphere’ supper and lower cloud layers,
they waft about invariousdirections, sometimes| ethar-
gically, sometimes more quickly and carelessly; that
precisely for thisreason, among these diverse thought-
masses, during their manifold intercourse with one
other, we see for the most part repetitions of the same
relationships which are produced between new con-
ceptsand ol der thoughts which had been reproduced in
this way; and that, consequently, there must exist not
merely an external perception, but rather also an inner
recognition, or afaculty of Reason, by which what we
cal thinking or reasoning repeats, on an expanded
scale, the same process which occurs even with the
acquisition of sense perceptions through the act of
seeing and judging. . . . (p. 149)

Herbart says, it is impossible to understand the highest
activities of the mind, and their laws and causdlities, if one
does not know the lower ones, on which they are built. And
onewill probably never be able to apply mathematical views
to the highest domains of creating thinking and willing. But,
asabasis of judgment, they are absolutely required, even for
thehigher domains, so that at | east the hol es of our knowledge
are not filled with fal se assumptions.

Itisnot only possible, but necessary to apply mathemat-
icsto psychology; to put it in anutshell, the reason for
this necessity, lies in the fact that otherwise we will
simply never attain what all speculation ultimately
seeks, and that is: certainty. And the necessity that we
finally embark on the path to solid certainty, is all the
more urgent, the greater the danger becomes each day,
that philosophy in Germany will soon descend into the
same condition it has been in for quite some time now
in France and England. (p. 149)

—which is the world of empiricism and positivism. And he
says, it isthe stupidity of most philosophers, that they don’t
see this danger. If they would understand what mathematics
is, and that it's more than just some formulas, they would
know that undefined talk, where everybody has their own
interpretation of notions, can only lead to a daily growing
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division of opinions. And, thisisthe reason why only mathe-
matics can give certainty, because in mathematics you have
proofs, in which you arrive at the same result in different
ways.

So, Herbart says, let’s look at the different categories,
how we can measure these processes of the mind:

So that it becomes clear what | am saying, | would like
to refresh your memory as to those magnitudes which
are available to psychology as a basis for calculation.
These were: The strength of the thought; its degree of
delimitation; its degree of internal connection [to other
thoughts]; the aggregate of those connected, the length
of the sequences of thought; their susceptibility to stim-
ulation at various points; their greater or lesser degree
of involution or evolution; their degree of meshing or
of isolation—and, asis obviouswith all mental move-
ment, the speed or slowness of change under varying
conditions. (p. 150-151)

Now, thisis not a complete enumeration, but the idea of
a multiply-connected manifold, is very clear. In al of these
reflects, the content, the “what” of the thought processis not
inconsideration; it’ sonly theform of thelawfulness, therules
of thethinking process; and assuch, it functionsfor both good
and evil processes of thinking.

Herbart then says, that thefirst condition of self-observa-
tion is important; that, self-observation is the first condition
of the psychological study. The capacity of themindrelatesto
thepower, asthepossibility tothereality. Thisisanimportant
conception, which originally comes from Plato: It sthe idea
that it's the power, and not the capacity, which counts. For
example, concerning amagnet, one does not attribute capac-
ity, but power, to attract iron and to orient it in a northern
direction. The same is the case for the power of imagination,
the power of thinking, the power of judgment. And, if our
mind would only be a capacity, then our self would not be
real. Man sleeps, and is awakened. When he is awakened,
then hisconceptions, memories, and notions, immediately are
active. Therefore, it is not the capacity of the soul, but the
powers of the soul.

Why don't these powers work at the same time, and
equally strong? Empirical psychology does not have an an-
swer to that. But, Herbart says, “There must exist one, or
otherwise psychology would not be a science. The more
knowledge about a certain subject you have, the more all
conceptions, which are relevant for this subject; the more
the other capacitiesrelating to the same idea, become active.
Whoever has the power of imagination for mathematics, has
for that a memory and understanding. Whoever has a power
of memory for poetry or military matters, has a power to
absorb that. If someone says, he hasalot of understanding—
or alot of fantasy—the question is: For what? For music?
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For accounting?

“Now, aworker, who has material in hishand, canimag-
ine the same material in the hand of another worker; or, the
hand being empty. But, what is the relation of the mental
material to the mind? What happensto color, pain, if nobody
istheretofeel them?’ Herbart says, “ The psychol ogical mate-
rial is not a self-subsisting matter, which exists outside of
man. Here, material and power areone. Thereisno solecapac-
ity previously posed, to receive material. There is no sensu-
ousness before the sense-perception. Sense organs, yes. But,
not sensuousness. Thereisno reason, beforethe notion. That
whichworksasapower inus, aretheconceptionsthemsel ves.
No human being has more power of the mind, than he or she
has conceptions.”

‘Gelstesmassen’:
You Have ToBuild Your Mind

Bernhard Riemann picked up on these works of Herbart,
and, in a paper caled “Concerning Psychology and Meta-
physics,” he described himself as a Herbartian, as afollower
of Herbart. He said thefollowing: “With each act of thinking,
something persisting and substantial enters our soul. | call it
‘Geistesmasse,’ ” thought-mass. “All thinking, therefore, is
building of new Geistesmassen, new thought-masses. These
Gel stesmassen appear as conceptions; because of their differ-
ent inner conditions, they appear as different qualities. They
connect, melt together, complicate each other, interact par-
tially among each other, and partially they mix with older
Geistesmassen.”

“The kind and power of these conceptions were recog-
nized by Herbart,” Riemann says, “only in part. And | will
completethisideanow: The soul isacompact of manifoldly-
connected Geistesmassen. It grows, continuously, through
new thought-masses. The Geistesmassen are imperishable,
everlasting. Only the relative power of these connections
changes, through the addition of new Geistesmassen. The
Geistesmassen do not need amaterial carrier, and don’t have
a continuous effect in the world of appearances. They don’t
have arelation to any part of matter, and are, therefore, not
located in space. But, any new emergence, and all connecting
of Gelstesmassen, need amaterial carrier.” So, only the new
onesneed acarrier.

“All thinking, therefore, occurs in a specific space. Each
new Gelstesmasse resonates with all related Geistesmassen,
and the stronger, the lessthe difference of their quality is.”

Now, you all have met your typical, average, nice Ameri-
can guy or nice American girl, who is blocked; they’re nice,
but blocked. They refuse to discuss intellectual issues, be-
cause nothing resonates! And, because nothing resonates,
they are afraid to discuss issues which they feel they don’t
know anything about. So, | think thisisavery important idea:
that the reason why people seem to be so moronized, and
blocked, is because there' s nothing there, no Geistesmassen
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there. So, nothing can resonate.

But this is very important, because you have to have a
plan in your life, where you add Geistesmassen in al fields.
Y ou have to build your mind. Y ou have to build your brain
cells, as if you would go to a gym. You work on this ma-
chine—you work on history, you work on natural science,
you work on philosophy. So, people should take their mind,
and the building of their Geistesmassen, as serioudly, asthey
take the sports process.

Now, Riemann continues, and says: “ The interaction of
two simultaneously forming Geistesmassen”— now, this all
sounds very abstract, but if you do thisin practice, you will
realize that once you study history, once you study philoso-
phy, onceyou start music, thesethingstell youlawswhichyou
canapply ineachfield. It’ snot that thesethingsarecompletely
different, but that once you understand certain lawfulnesses
in one area of knowledge, you find out that it does connect in
principled ways with others, and they do interact. Now, all
forming, new Geistesmassen interact, directly with pre-
vioudly built Geistesmassen, and indirectly with all others—
the weaker, the further they are away and the less they are
connected. The most simple expression of the efficiency of
the older Geistesmassen istheir reproduction, which consists
in the effect to produce asimilar one.

‘Immortal’ Thoughts

Let’sapply these laws of mental development, which we
concludedfrom our owninner perception, toexplaintheexpe-
diency wefind on Earth, for the explanation of our existence
and historical development. Riemann says, “ For the explana-
tion of the life of our soul, we must assume that the Geist-
esmassen created in our nerve processes continue to exist as
part of our soul. That their inner connection remains, and that
they only change insofar as we add new Geistesmassen. An
immediate consequence of this is, that the souls of organic
beings—that is, Geistesmassen which comeinto being during
thelifetime—continue to exist after death.” Now, because of
what we produce, in terms of ideas, of series of conceptions,
of knowledge, this constitutes the immortality of the soul.
Now, thisisthesameideawhich Nikolausvon Kues[Cardinal
Nicolaus of Cusd] had in the 15th Century, where he said,
“Thesoul isthe placewherethe sciencesare created. Somuch
so, that these would not exist without the former. And since
the sciences, once they are created, are immortal, so is the
soul which created them.”

So, thelaws of the macrocosm and microcosm follow the
same principle, which is why the immaterial idea can have
an effect in the physical universe. This is the same idea as
Leibniz's monads. And, thisidea of the growth of the Geist-
esmassen, of ideas which have been generated, which do not
diewith the person ending their mortal life—that these Geist-
esmassen continueto increase, evenif the peopledie—that’s
the same idea as Vernadsky's, who says, that eventually the
Nobsphere is completely dominating the Biosphere; that the
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cognitive principle in evolution will become stronger and
stronger, and eventually be completely dominant. And that’s
when the infantilism of mankind will stop.

Now, if what Schiller saysistrue: namely, that you can
educate your emotions, on the same level as your mind, as
your cognitive side—and | absolutely insist that it is true—
then, onecan educate theemotional facultiesinthesameway,
as reason; what Herbart and Riemann say about Geistesmas-
sen then also should apply to the emotional faculties.

If one remembers what Riemann said (I’ m just replacing
his“mental act” with “emotional act”): With each emotional
act, something remaining and substantial enters our soul. |
cal it “emotional differentiations.” They appear as different
qualities, they connect, melt together, complicate each other,
partially among each other, partially with older emotions. The
soul, therefore, is a compact manifold, of connected Geist-
esmassen and emotional differentiations. Each new emo-
tional experience, or act, resonateswith all related emotional
experiences; and the stronger, the less the difference of their
quality is.

Now, in psychology, one callsthis, normally, “ cathexis’:
an emotional memory, that if people have had a certain emo-
tional experience, and they comeinto asimilar situation, they
have a cathexis, which brings forward emotions, which they
thought were long forgotten, but they react, apparently, in a
similar way.

But, Schiller says, they don’t haveto do that in amecha
nisticway, onthe samelevel. We are not in asituation where
the mind accumulates more complex Geistesmassen, and the
emotional faculties remain fixed: that man becomes more
smart, scientifically educated, but he till remains the same
brute, who goeshome and beatshiswife. That doesn’t haveto
bethecase. They becomemoredifferentiated, morebeautiful,
and more powerful, too. In a harmonious person, they are of
onequality withtheincreasing of knowledgeand Geistesmas-
sen, assuch.

So, what do we haveto do, isto work to give the stunted
plant of people today, who are emotionally crippled—be-
cause the biggest problem is not with their thinking; the big-
gest problem iswith their feeling: That they can not feel ina
human way. What do we have to do, to give these stunted
plants—these poor, crippled human beings—what every gar-
dener would do: some water, some fertilizer, to make them
grow.

Ideasof theMind in Dialogue

Well, if one looks how scholars from other cultures ook
at us: For example, Indians, inthe Vedantic tradition, observe
that the entire Western civilization isin trouble, becauseit is
only based on pravritti (I hope | pronounced this correctly);
pravritti istheideaof only outward action. Andthey complain
that thereisabsolutely no nivritti, inward reflection; i.e., that
you have a crippled personality, a stunted plant. Now, some
Indian scholars say that there was such atradition of nivritti
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in Christianity, in European philosophy, in the form of the
saints. These are people, who have completely gotten rid of
their inner want, their association with the material world, but
who live adevoted lifeto the higher principle of immortality.
But now, naturally, the concept of the saints, in the West,
isobsolete.

In the famous Bhagavad-Gita, one of the great teaching
writings in Hindu tradition, the goal of human devel opment
is defined as the transformation from the tamas, which isthe
level of theevil-minded spirit, thematerially oriented person;
torajas, whoisthe person whois“kingly,” butit’saso not a
good quality, yet; to the idea of satva, where every person
has the potential to become a sattvik, who is a person who
manifeststhedivinewithin. And, thatis, inIndian philosophy,
defined asthe goal of evolution.

Now, how can we produce more and more people, who
are, in that sense, sattvik persons, in society? The Vedanta,
the Indian teaching, says, every member of society is given
that goal, and he or she should try to reach it, or at least one
direct one’sown lifeinthat direction. Now, inthe Confucian
philosophy, you have the same conception, which istheidea
of li: which is the idea that every man and every woman
has a place in society, in the universe, and that society only
functions, if everybody fulfills their potential in the fullest
way. To be a sattvik person, is to be a person without any
hatred or violence, and to be always loving and kind.

In India, there is the view that the society which has the
largest number of such people, who are sattvik and spiritually
evolved, and who have manifested the divine in themselves
within, is the most advanced society. And that, on the other
side, that country where such men absolutely do not exist, is
simply doomed, and nothing can saveit.

And, they say, the West is dominated by pravritti which,
as such, if you have it in the right measure, is something
positive: Because outward action, as such, is not negative—
because that is the force which alows you to achieve social
welfare, good housing, plenty to eat and drink, good dress,
education, lighted streets, good roads. But, if you have too
much of it, it turnsinto what is called today, “ consumerism”:
And, asit escalates, it leadsto violent thinking, violent action,
excessive desires, lust, greed, self-centeredness, anger. And
withit, goesthat the understanding regarding right and wrong,
gets dimmer and dimmer. The recognition when one should
stop, restrain oneself from the pursuit of sensual pleasures, is
lost. Ethical restraints get absolutely lost. And, more and
more, evil deeds become more; and less and less, good deeds
are being done.

Isn’'t that the condition of our society, today?

If we study, in history, the collapse of civilizations, it
always was accompanied by that phenomenon: More and
more evil deeds, more excesses, more lust, more degenera-
tion, and less and less good. As a matter of fact, Edward
Gibbon, the historian, describes exactly that in The Decline
and Fall of the Roman Empire.
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So, we in the West—in the United States, in Japan, in
Europe—we are, today, very much at the level of tamas, as
theIndianswould say: at thelevel of theevil spirit. Excessive
consumerism. Pravritti. Without the soul, without the spiri-
tual development, and without intellectual activity.

Now, the oligarchs, one could actually say, are a caste-
bound superiority-minded people, full of rajas and tamas—
arrogance and evil—who look down at all other levels of the
other castes.

The‘Beautiful Soul’

From the Upanishads, which is after the Rig-Veda writ-
ings—the second wave of very deep philosophical concep-
tions, which are really a fountain of fantastic ideas—they
define the Brahman as a person who has become aperson full
of loveand compassion. And brahmanatmaisassociated with
theidea, not particular to anindividual, or agroup, or acaste;
but it means a high level of human evolution. As a matter of
fact, the idea of the brahmanatma is very much the same
idea as the “beautiful soul.” And such brahmana people, or
“beautiful souls,” can appear in the United States, in China,
inlndia, in Russia, Germany, Africa, or elsewhere—because
it’sauniversal concept. Every human being hasthe potential
to evolveinto abrahmana, a“beautiful soul.”

Asamatter of fact, in history, such people were Mahatma
Gandhi, Martin Luther King—I would think that Lyn and
Amelia, today, in our midst, qualify for this condition. It'sa
concept of human excellence. And, it is the soul of social
evolution. It's the idea to go beyond the world of sensuous
perception.

Brahmana is the idea of the “beautiful soul,” and if we
can cause such people to emerge in every society, in many
countries around the world today, I’'m absolutely certain,
that we are at the beginning of a new epoch. And, I'm
convinced that the idea of the Dialogue of Cultures, where
each culture emphasizes that, which is the highest in their
tradition, will lead to a cross-fertilization of cultures, which
will be the biggest and most beautiful renaissance mankind
has ever seen.

And, what is hecessary to evoke that, is exactly what our
young peoplehave demonstrated last night, and what you will
see tonight, again: namely, an incredible amount of enthusi-
asm, to makethat real. Because, without enthusiasm, thereis
no creativity.

So, in that sense, stick to the ideals of your childhood:
Remain enthusiastic, and we will win.
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